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Preface

As an alternative research project, | set out to capture the heart of Robert Barclay, the
great Quaker theologian and apologist, in poetry. His systematic work referred to as his Apology
outlines 15 propositions written to defend Quaker theology’s orthodoxy in the face of its critics,
who often confused Quakers with other—often stranger—radical religious sects of Cromwell’s
England. Barclay does not focus on things Quakers held in common with Catholics and other
Protestants, such as the Trinity or Incarnation. Instead of reaffirming these things, Barclay sought
to clarify Quakerism’s uniqueness. | have appropriated and removed his carefully crafted
apologetic arguments, distilled his thought and heart, and transformed his theology into a
corporate prayer that follows the original order of his categories. | thought this form would best
express both the experiential and communal nature of his theology, as well as make his thought
accessible in a way that hopefully may be used to renew interest in his Apology.

The poem itself is numerically tagged to show how it corresponds to Barclay’s
propositions. His propositions, in categorical form, are presented below for the aid of the reader:
Barclay’s 15 propositions (by category)

Foundation of Knowledge
Immediate Revelation

The Scriptures

Condition of Humans after the Fall
Potential Universal Redemption
The Saving and Spiritual light
Justification

Perfection

Perseverance and the Possibility of Falling from Grace
10. Ministry

11. Worship

12. Baptism

13. Communion

14. Civil Authority
15. Faith Lived Out in Society (Friends Testimonies)

CoNoOR~LNE



The Apology as Poetic Prayer

(1) At the core of our being is Your truth, shining amidst the shadows.
From where else could we begin to grasp the heights of the eternal?
Or the depths of the pure, living waters of Your love,

The source and foundation of all that is real?

(2) For You give clarity to the eyes of our hearts even now.

Who could deny the holy visions You have set before us?

How You reveal Yourself not only by Your word but by Your presence,
That woos us and draws us as a gentle hand tugging our hearts.

(3)Your written words guide us, but Your Spirit, their Author still speaks.

We have seen how law’s letter kills without Your spirit’s breath giving life.
The entirety of Your love is not captured in ink and parchment,

But rends open our hearts for Your righteousness, tattooing Your truth within.

(4) As Adam we all—eventually—take hold the fruit and bite it

His seed of blindness lives on in us, yet it is our own guilt that You call to account.
We were all dead; our hearts and ears closed up from Your Truth,

Flailing...until Your Light broke through to meet us.

(5) Some mock Your grace and mercy, teaching You actually hated the world;
That You pushed Adam to fall, and intended most people to suffer wrath.

Yet You do not delight in torture but desire good to all,

And it is good news to all that You died and rose, not bad news to most.

Your gospel is not robbed its power to reconcile.

Your cross was sufficient for every sin everywhere.

And, Your coming was not to condemn—but to save—Y our world;

To reveal Your mercy and grace; Your desire for all people to be redeemed.

(6)Your Light is coming to visit everyone and make their sin exposed.

No one will stand before You saying Your mercy to them was insufficient,
That it was not they that shut their eyes and resisted Your grace.

Or, that their heart was not sown with Your parable’s seed of life.

As the oak’s potential is present in the acorn, so is Your salvation in the heart.

Even the philosophers searched out truth by Your light, and may yet have found You.

Outside the hearing of even Your story, or the travel of Your bride, still You are there drawing;
And even there, You listen to the cry of those who sincerely seek Your face!

(7) And to those who honestly receive You, and do not resist You, You birth a new creature.
Not by the will or works of mere people, but by Your seed growing in us.

Your seed grows and produces holiness, righteousness and purity as fruits.

And all this by Your mercy, for You are not only the Giver but the Gift.



(8) Your fruits mature and thrive in us, nurtured by our obedience to Your Truth.
We grow and keep growing by Your grace, even as the weeds of sin wilt and die.
We unite with Your body broken on the cross, and are made new in freedom,
Finding through death and resurrection perfect love pruned in our hearts.

(9) As You work the soil of our hearts, we can still resist in foolishness.

We can refuse to drink Your water or to feed on Your Light, perhaps even

Cause Your fruits to be stillborn. Yet we can also through obedience,

Allow You such stable purchase in our hearts that nothing can uproot us from Your Vine.

(10) From this vibrant connection, You bless us all with unique expressions

Or gifts; Many ways we can uniquely steward Your love in us.

However clever or educated we imagine ourselves, without Your Light we serve blindly.
Rather than comparing ourselves to each other, help us to receive and share freely from You.

(11) Move through us and draw us to worship You in spirit.

Not through empty forms or hollow rituals, but stilling ourselves to feel Your breath.

Let us wait simply seeking Your face, not hindering or confining You to our conventions.
May we inwardly share of Your Spirit, gathered together in holy dependence.

(12) Foreshadows of Your Spirit’s seal have intercepted its reality; and oh how we bicker and
Fight over methods of water, like a bride who cares more for her ring than its promise!

The greater baptism—and we are called only to one—is not water but Spirit; Your holy fire
Blazing inside us, calling us to death and resurrection with You, let that alone seal us to You.

(13) A flashy dance of guilt and obligation has been made of Your remembrance.

Yet in the mysterious depths of Your presence, You speak life and salvation—with examination!
How can we partake of this cycle of priestly privilege, with Your touch regulated by caste?
Your body and blood, oh Christ untrapped by food and drink, freely chases intimacy within.

(14) Not at the expense of another—but by Your mercy, we humbly take liberty’s gift.
For our Lord Christ did not force others to believe Him, nor uproot heretics by sword.
When Your buildings are torn down Your church freely worships on their rubble.

For Your freedom reigns within—dancing, untouched by force of human law.

(15) Vanity has us chasing titles and honors, bowing and swearing to magnify class.
Though equals, in blindness many posture and peck beneath Your sweeping eye,
Justifying flattery and dehumanizing violence so as not to suffer the least inconvenience.
But Truth sounds Its alarm; Its triumph casts our careless vanity aside—

Uncaged by society’s sick mold. Like a centrifuge, Your image presses into us.

Your Inner Word demanding our obedience to break free this cracked shell.

Let us stand as the world rages against Your truth; Not as a bowl covering Your Light’s spread.
May simplicity confound the broken wisdom of our age, as Your kingdom in us is unveiled.
Amen
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